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PREFACE 

On September 24, 1969, the Zwe-ites Deutsches Fernsehen 
tcleviscJ an interview with Martin Heidegger on the occasion 
of his eightieth birthday. If any prodding was necessary in choos­ 
ing to pub I ish the text of this broadcast, the remarkable response 
\.\ hich fol lowed by way of questions, letters, reactions and press 
discussions made the decision an easy one. 

The written text certainly loses the original audiovisual 
"picture," which especially in a televised broadcast is able to 
pn·scnt the personal exchange that takes place in an interview 
,, 1! Ii a proximity and familiarity that is almost intimate. However, 
l his printed text affords the opportunity of presenting the whole 
t e x t of the interview with Heidegger and the supporting state­ 
nH·nt;. hy the participants without the necessary cuts and ab­ 
Ill 1'\ iat ions typical of televised programming. 

A word about how the broadcast came about: in a revealing 
.~ ,, entitled "The Thinking Voice and Its Thought," Richard 
\\'1 ,1 1 pointed out the singular unity between Heidegger's way 
of ,p1,,king and his way of thinking. According to Wisser, the 
il1111king voice" of Heidegger does not merely explicate the 

11-.,d,11onal meanings of notions but presents almost plastically 
1111 11111ty of his thinking with that which is said. The "thinking 
111,," neither lags behind the meaning nor does it lay anything 

, 1111111011,,I, or wilful into it. If it did, it would no longer be a 
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pure "thinking voice." Its credibility does not lie in the agree­ 
ment between the script and its audio reproduction but in its 
own autochthonous unity: "It is what it says, how it says it.'' 

In keeping with this concept, which has already been 
illustrated in recordings of lectures by Heidegger, Wisser has 
used the potentialities offered by television. Not only as the 
Director of the Zweites Deutsches Fernsehen, but also as a Professor 
of Philosophy, I have gladly supported this opportunity to 
bring to light Martin Heidegger as he is, as a t hinkvr . 

KARL HOLZAMl-.R 

INTRODUCTION 

Martin Heidegger-few names in the world of thought 
have comparable stature. Our time does not lack great men, 
nor even men who arc used to thinking on a grand scale, but 
it is not rich in great thinkers. 

For Martin Heidegger, who has been called a "thinker 
in times of need," thinking has become the concern of his life. 
I k has freed the word "thinking" from the linguistic entangle­ 
merits into which it has fallen as long as one confounds it with 
mere sagacity or purposeful searching consideration. In spite 
of the increasing thoughtlessness which abounds in today's 
world, he has kept awake the consciousness of the absolute 
tH'<Tssity for reflective, contemplative and deliberate thinking. 
Whoever reflects today upon the word "thinking" is parti- 
1111.,rly reminded of Martin Heidegger, whose thinking no-one 
"ho thinks can evade. Heidegger has shown that thinking can 
lu < 011w d,1ily work without becoming daily routine. 

l I om his experience, the eighty-year-old Heidegger once 
11d "In thinking, each thing becomes solitary and tranguil." 

11, \\ lio does not perceive the sacrifices which Heideggn, 
«11,1111111 ,t1·d in his own person, has made for his work, will not 
, 0111p11 lu-nd the solitude into which his thinking has led him 
1"1 1h own sake. During his whole life, Heidegger has under­ 
~lnnd '"'h,1t it means to proceed at a distance from both the 
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dexterity of the ingenious and the thronging of those lacking 
distance, to take "the step backward" in order to settle the 
matter of his thinking. 

He, himself, has preferred the symbol of a path (des We9es) 
for the task of his thinking. He names one of his books Holzwe9e; 
another one, We9marken. Holzwege are untrodden paths, far 
away from the usual tracks and routes upon which the general 
traffic plies. But Holzwege are also paths which lead into pathless­ 
ness, and yet must be trodden, if the wealth of the wood be 
gathered. "Woodcutters and woodsmen know the paths. They 
know what it means to be on a Holzweg, We9marken point out 
the direction. They are not interested in the' new' or the 'old'.'' 
Heidegger looks for possibilities in such a way that the un­ 
concealment, in which some things manifest themselves, may 
not be lost in the shrunk monosyllabism and monotony of auto­ 
cratic intentions and factual compulsions. ''Nothing,'' says 
Heidegger, "can be proven in the realm of thought; but thinking 
can point to many things.'' 

In many countries, Heidegger's allusions have guided dis- 
ciples and masters on their way. He has influenced the methods 
of several sciences and blocked old-fashioned ways of thinking. 
He has shifted the riverbed of thinking. 

Therefore, at least some Df those who started from 
Heidegger, or who moved toward him; and also those who now 
go ways of their own; shall speak today about what Heidegger 
means to them personally. In their responses, the challenge 
which he has given will be noticeable. In their reflections, his 
influence comes to light. In their reminiscent visions, their 
retrospective musings, and their contemplative reflections, 
the absent Heidegger becomes present to us. 

TRIBUTES TO MARTIN HEIDEGGER 



CARL-FRIEDRICH FRHR. VON 
WEIZSACKER 

Today, I am obliged to say a few words about Heidegger. 
Well, I believe that, most of all, Heidegger's philosophy could 
teach us that one cannot understand his philosophy in four 
minutes. Therefore, I would only like to say that, in my opinion, 
Martin Heidegger is one of the most important philosophers of 
the twentieth century, maybe the philosopher of the twentieth 
century. 

It may be of help in understanding Heidegger when I 
describe how I got to know him. I was a young physicist, a 
student of Werner Heisenberg. Someone had communicated 
the idea to Heidegger that he should invite Heisenberg together 
with Victor von Wcizsackcr , my uncle, who was a medical 
doctor. In their conversation, they could discuss the question 
of what medicine, as my uncle understood it, and physics, as 
I kiscnbcrg understood it, had in common with each other; 
whether they concur in their understanding of reality and or 
man. 

The conversation took place and Heisenberg took me along 
,1-; his assistant. That was in •9H, in Heidegger's small !1ul 
lo( ,)l('d in Todtnauberg in the Black Forest. 

W \' sat together in a narrow room at a narrow ta blc , 
I k1<l1·ggn sat at one end of the table. Next to him, facing each 
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other, were the two opponents. Now the two began the con­ 
versation. They talked very vividly for perhaps an hour or so. 
They even had arguments and counterarguments, but finally 
they were thoroughly confused, and no longer understood each 

other. 
At this point only, Heidegger, who had listened attentively, 

intervened. He turned to one of them and said: "Well, Herr von 
Weizsackcr , if I understand you correctly, you want to say .... " 
Then followed three compktely clear sentences. And Von 
Wcizsacker said: "Yes, I wanted to say exactly that!" Then 
Heidegger turned to Heisenberg: '' Herr Heisenberg, if I sec 
correctly, you mean to say that .... '' Again Heidegger formulat­ 
ed three completely precise sentences. And Heisenberg said: 
'' Thar was exactly what I wanted to express!'' ''Then,'' 
Heidegger continued, "it seems to me that the connection could 
possibly be the following .... " Again, four or five sentences 
followed. Both Heisenberg and Von Wcizsackcr agreed: "Yes, 
that is how it could possibly be. On this basis, we can proceed," 
and the conversation continued. 

I have found that my first meeting with Heidegger led me to 
realize that Heidegger, apart from the teachings he has expounded 
in his books, is able to listen and to understand what is being 
thought, and to understand it better than those who thought it 
themselves. 

I dare say: Thar is a thinker! I don't want to say more about 

him today. 

Carl-rrirdrich Frhr von Wcrzsackcr (founder of the Maxplanck 
l nxt n ut c in Munich for the research of living conditions in the rcchno­ 
scicni itic world) can be counted as a philosopher a, "ell a, a theoretical 
physicist; he is among those scientists, who not only take into consideration 
the mutual limitations of the scientific fields, hut who also try to put into 
perspective, with philosophic means, rhc problcms of the cognitive situation 
arising out of the- discoveries of modern physics. Moreover, according to 
Weizackcr , what has become possible through science demands "political" 

CARL l·llll·DRICH WHZSACKl·R 

ethics in a technological age and a new "responsibility" of science in the 
atomic age; he would like t!Jis to be realized by a strategy of peace and well­ 
[oundcd ;elf restraint in human action. Von Weizsacker, who had already, 
in 1949, pointed toward "the relationship of theoretical physic~ and 
Heidegger's thinking," feeb that Heidegger has tackled the philoso1,hical 
task which Weizsacker himself, as a student, had begun to perceive within 
the background of modern theoretical physics. 



MAURICE DE GANDILLAC 

Martin Heidegger has been an epoch-maker in our genera­ 
tion. forty years ago, when I was a student of the Ecole Normale 
Supcricurc and only twenty-three years old, I had the good 
fortune and opportunity of' participating in a conference or the 
Davos University Seminar in Switzerland; being t hcrc , I listened 
to long, difficult and exciting discussions between Ernst Cassi rcr 
and Mart in Heidegger about the interpretation of' the Kantian 
Analytic. At that time, we also visited Friedrich Nietzsche's 
house in Sils Maria, together with those two g1-eat philosophers. 

For the students of my generation, the ge"neration of' 
Jean-Paul Sartre, such a polite, but sharp, conversation as the 
one which took place between Cassir cr and I kideggcr was very 
important because the inlluence of Marburg Nco-Kantianisrn 
was still very much alive al the Sorbonne. Apart from the sociolo­ 
gical and Thomistic currents, the predominant master of 
French philosophy at that time was Leon Rrunsclwicg. The 
latter's orientation indicated great affinity with the Marburg 
School. 

Leon Brunschvicg was also pn'sent in Davos. Though able 
to read German, he could not participate in the discussions 
which interested and impressed us so much. My present col­ 
league, Lcvinas, who at that time already understood Berng and 
Time very well, functioned as a useful interpreter and mediator. 

MAUIUl'l DI· <;ANl>ll l AC 7 

Even on the ski slope for beginners symbolically called "Idiots 
Hill" Lcvinas readily e xp lainccl , to all those who w crc there, 
the characteristics of' Heidegger's philosophy and its relation to 
Husserl's phenomenology. 

l:xistcntialism, as we called the new cur rents in general, 
appeared to us as a liberation. Already, Jean Wahl read and 
"rote about Soren Kierkegaard. Gabriel Marcel had awakened 
a deep and moving interest by his Mecaphys1cal Journal. A little 
later, Karl Jaspers also inilucnccd us. Nevertheless, Martin 
Heidegger's Bet1\</ and Time was really regarded to be a sensation. 
The first translations by Henri Corbin an expert on Iranian 
Mysticism were eagerly read and commented on; the text still 
appeared to be very difficult. But the attraction of' Heidegger's 
prrsona lit y ; the originality of his thought; the half poct ic , half 
philological representation of' Dasein on the background of 
Nothing (Nicht~); gradually spread their intlucncc. Heidegger's 
influence upon Sartre is well known, although "I 'Gtrc ct k 
11eant" has been sharply criticised by Heicleggcr. 

Later, after the war and the misunderstandings of that time, 
the famous correspondence bet ween Heidegger and Jean 
Bcaufrct , ''On llumanism,'' became vc-ry inlluential. Alphonse 
de Waclhcns and Jean Wahl, in their lectures at the Sorbonne, 
very aptl) introduced the French students to the earlier reason­ 
ing and the more recent development of Heidegger's rcllcctiom. 

In 1 9 S" S", on his way to Cerisy-la-Salk Castle in Normand), 
\\ here international cultural ll1l'etings take place in July and 
August, Heidegger was ,1 guest of the now famous theoretician 
of psychoanalysis, Dr. l.acan, and of the poet, Ren{· Char. Herc, 
under the serene sun in the garden or by the shore of the peaceful 
lake, many an enthusiastic c onvc rsat ion took place. 1-kidcgger 
was not only the head of an unl"orgettablc seminar about Leibniz, 
Hegel and I lol<lerlin; but he also advanced his famous answ er 
to the qucst ion : "What is philos,,phy?" 

or course, other directions o;' thinking have become more 
lively today. Contemporary philosophy has its new way:,. But 
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at least for us, the young and the old, .\1artin Heidegger remains 
beside his master, Edmund Husserl, as a man who opened nc w 
way~ of thought, whose voice will deeply reverberate in our 
hearts and minds for a long time to come; that voice of a genuine 
poet, who has revealed new dimensions of thinking. 

Maurice ck Gandillac (Professor of Philosophv of the Middle Age, and 
t he Hcnai",rnn• al tlw Sorbonne in Paris ) i, not only "ell acqu.nnn-d "ith 
(;erman cultural life, but h,· ha, also contributed to the philosoph , and t hv 
philo,ophical anthropology of Nicolaus , on Cues. Bcsidcs , he has written 
about l-ckhart , Taulcr , and Scusc ; he has t ranslatcd into l-rcnch and partly 
commented upon the works of Hegel, l-ranz Hrcntano , Max Sche k-r , Karl 
ja,pn,, Walter Benjamin, l-rnst Bloch and others. De Gandillac, who rvc o­ 
gni1cd the importance ol I kid(·ggc-r\ thinking very early, helped to conduct 
th!' di,, ussion, in Ceri,)-la-Sallc in Norrnand-, after the w ar w here, in 19 ~ ~, 

Heidvgg<"r held the 110\1 fa mow, inaugural add rcss., "Qu 'est-co CJU<" la phi lo­ 
<ophi« i'' (\Vh,ll i, philo,opl11 ') 

I k Cand: I lac, being a friend of Mou nicr , Merle-au Pont), and Br-aulrr-t , 
i, in charge of the n,·" lntcrnat ional Nietnche hlition, and in spite of hi, 
grL'Jt interest in Medieval philosoph), is also open to more rcc cnt mm e­ 
nu-nt s oft hought. 

MEDARD BOSS 

for more than the last quarter of hi!s l'ight\' ) t·.1r~, \\ hich 
Martin I leicleggcr completes today, I have had the pleasure ol 
sharing his friendship. for us both, it was actually a mcdica] 
con, em ,, hit h brought toget her the unequal pair, the phi lo-.o­ 
phn ,111d the ph)s1,i,111; \\hid1 ~till ke(·ps u~ together t oclav ; 
and ,, hich l hopl' ,, ill allov, ,~ to wanclc-r the same path for 
many years to come. 

lmmcdiatclv after the w ar , however, I had first lo uncover 
and thus rc mov c barricades ol' m isch n-vous calumny, through 
minute research, and this kept me away from pcrsona l l , meeting 
the great philosopher. 

But it then became evident that Martin Heidegger was 
already somewhat annoyed to see his insights into man's essence 
and his world, and their mutual relationship, confined primarily 
to isolated studies of professional philosophers. Perhaps he 
hoped that, by my help and that of' my students and medical 
assistants, the salutary , effects of his thinking might benefit 
those who needed it most immediately. 

I, for one, had long been searching for a solid scientific 
basis for my medical undertakings. I soon realized that my 
scientific opinions about man could never furnish such a basis. 
The basic humanity of our patients is therefore forever funda­ 
mentally inaccessible to the scientific method of research 
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because of the prcsuppos1t1ons in its own ways of thinking. Of 
course, this docs not in the least deny the enormous uscrulnc~~ 
of scientific research, as long as it concerns itsc llv, ith the pure 
manipulation of the human body. 

But even the most skilful manipulations do not in the 
least guarantee the pertinent understanding of the inner being 
of that ,, hich is manipulated. 

As I already recognized a guarter of a century ago, the 
basic t raits of human existence expressed in Martin Heidegger's 
epoch-making wor k , Being and Time, I found to be the most 
reliable haxis ever for a humane medicine. And to this clay, I 
have not seen a better basis for it. 

The re-thinking of dimensions of Martin l Ieidegger's 
Duscmsanalrt i]: was so unusual and completely unique for a 
physician that it required years of hard work. I succeeded to a 
certain extent mainly because Heidegger gave me innumerable 
private instructions. Yet the endeavors were richly JT\\arding, 
not only for my colleagues, but also for me. I am convinced that 
my efforts have benefited my patients above all. A comparison 
between our present day possibilities of medical treatment 
with that of the past, when we had to deal with intellectual 
acrobatics of the usual psychological provisional constructions, 
is striking and speaks for itself. 

In this manner, Manin Heidegger, the philosopher, and 
myself, the physician, each according to his capacity but with 
all his capacity have been and continue to be engaged in one 
and the same task. This is probably the secret of our unshakable 
friendship. Not only do I realize, again and again, Martin 
Heidegger\ ingenious power of thinking but I have also been 
allowed to experience that which remains hidden, for many, 
behind a mighty rampa,-t. I mean his deep benevolence and his 
unreserved sympathy for the smallest and greatest affairs of 
others; also, his shy tenderness and the V\ idc-opcn sensitivity 
of his heart. 

MI DA IU> UOSS 11 

Mcdard Boss (Professor or Psychotherapy and · "Ttefcnpsychology " 
al the Uni,n,it) of Zurich) ha, be-en influenced hy Martin HC'idcggn', 
1nalJl,k dc-. ,lfcn1<h/l(/,r, Doscin«, which clear!) elaborate, the ha,ic e nt it iv-, 
of "Being in t hc "oriel." Bo,, employ» lleidcgger', under,tanding ol pre 
objective form, ol c x ist cncc in his practice. A, a convinced rcprcscnt at iv c 
of the so-called .-xist cnt ial-analyt ics of "Ticfrnp,ychology" w i t h rc,pctl to 
practical bcha. iour , Bo;,;, does not regard hi, patients a, object, ol com-rete 
l"Yt hological pcrc cpt ion or ,ubj,-cts of medical invcnt ory , hut a, people 
,, ho must be SC't free from e xist cnt ial Icar-, and guilt f"t,ding,. 



ERNST JUNGER 

During the Second World War, I met from time to time, 
young henchmen who were studying Martin Hcideggc1·' s 
philosophy. I took this as a good sign of the attraction of a thinker; 
in spite of the serious disagreements and unresolved conflicts, 
there were still essential interests which remained steadfast. 

That was encom-aging and a point for reflection; what was 
the basis of this attraction? It was strange, not only because it 
remained in spite of acute political hostility, but also because 
the gap which separates our two languages had to b(' overcome. 
One has to realize that Heidegger's texts arc already difficult in 
the native language and that many obstacles must be overcome 
before one gets to the core. That certainly is worth the effort. 

Therefore it is understandable that conversations, such 
as those repeated here in WilAingen, began mainly with dis­ 
cussions about words and terms and their differences in both 
languages. "Existence" and "Existenz" might possibly coincide·, 
but what about ''I' Etre" and '' Das Sein?" 

I have to point out that I was a poor interpreter because, 
with regard to Heidegger's texts and terminologies, I may call 
myself an admirer but not an expert. Nevertheless, I am able to 
answer the question posed earlier, maybe even better: How can 
this thinker's magnetism overcome such strong resistance? 

I realized so much during the meetings. Language alone 

I } 

I l~N,T ]UNGER 

could not have produced this effect. Maybe it would be better 
to speak of influence rather than of effect-of a strong yet 
anonymous uplifting-just as when, in sluiceways, ships arc 
unnoticeably lifted up to the water level. A person enters the 
gravitational force of another mind (Geist) and changes himself. 
Here, one had to presume something different from conviction 
by words, by concepts or even by the individuality of thought 
itself. Something unspoken had to be operative -an Eros gripped 
hy words and thoughts. 

This supposition was corroborated by my first personal 
meeting with the philosopher at Todtnauberg, high in the Black 
l-orcst . There was something at first sight- not only stronger 
than word and thought, but even stronger than the pnson. He 
was simple as a peasant but, like one in a fairy tale, he could 
transfigure himself according to his own will. "Treasure huts 
in the deep pine forest." Something of a trapper was also there. 

He was a person with the possession of knowledge, whom 
knovvledge not only makes rich, but also joyous, in the same 
manner as Nietzsche demanded that of science. In his richness, 
he was secure, yes unseizable, even if the ba\lif-T should come to 
take his coat; a cunning side glance betrayed this. He would have 
pleased Aristophanes. 

I received such an impression of direct strength only once 
more, although I have met many contemporaries who carry 
eminent names, rightly or wrongly. In the second instance, I 
mean Picasso. Of his creations too, I am less an expert than an 
admirer. Hut in relation to him, I felt that unsC'parable spiritual 
[orce which generates the separate; be it in thoughts, dC'e<ls, 
or images; expressed in one word; ''work.'' 

A simple word like "Being" has greater profundity than 
can be expressed, indeed, even by thought. By the ·word 
"sesame," someone understands a handful of oil seeds, while 
another, when he pronounces "sesame," makes a treasure 
lavcrn suddenly spring open. One has the key, the other has 
taken the cue of the seed from the woodpecker. 
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Martin Heidegger's motherland is Germany, with hc-r 
languagc; Heidegger's home is the forest. There he is at home 
on untrodden ways and Hol sweqen . His companion is the tree. 

When Heidegger explores language, digging deep into its 
roots, he does more than is demanded ''among us philologists,'' 
as Nietzsche would say. Heidegger's exegesis is more than 
philological, and even more than etymological. He takes a word 
while it slumbers silently, fresh and in full sprout, and he lifts 
it from the humus of the woods. 

It is not that he discovers a new or unknown ml·aning in 
the word. Rather, like a miner, he illuminates language with a 
new import. The word, on the brink of the unspoken, becomes 
supple and begins to answer from the silent matter. And not the 
word alone speaks, but also the thoughts, the concepts, and the 
images too. The philological surprise is only one among many; 
it confirms the good choice, the lucky hand. 

A last question: Why has this surprise in the master's 
work, which has enchanted so many, not generally been shared? 
Here, one has to pose a counter question: Is this the usual way 
through which phenomena in the spiritual world appear? The 
lion's share is always that of fashion. And that is fine, because it 
saves the thinker much empty talk and bleak representation. 

A part from that, the great transi lions arc the least 
striking. 

l.rns: Jiinger ( Wilflingen, \ ia Ric-dlingen) h;i, olt cn dcrnonvt rau-d h" 
friend,hip \\ 11h and hi, t l<ht'llt'" to I fc>idcggt-r\ \\ ork , through <il-clit au on 
ot lu-, o w n w ork» to Heiclcggn. In hi, book, /c11 dcr ipo,1,•I olinc fo{tr<1.'f,·, 
he sc<"· Mart in I leideggcr ,1, t lw t hmk cr \\ ho i, mm ing into unnu-a-ur.-d 
,phne,, b(') ond t lw '' I inc,·' \\ he-re l lw old figun·, arc no more cm-ru 1 

/'\ 

KOICHI TSUJIMURA 

1-kideggC'r has been somewhat of a guide for me. In what 
respect? Primarily, I am a student of Zen-Buddhism and, 
secondarily, a professor of occidental philosophy. 

To bear the duality of East Asiatic Buddhism and European 
philosophy in one person has been a destined necessity, not only 
for myself alone, but also for my teachers and predecessors al 
the University of Kyoto. Because of this necessity handed down 
to me, I have come to Heidegger's thinking, looking for a path 
which can lead from Zen-Buddhism to philosophy. To say this 
more clearly, the path originates in Zen and from there, by ,,a) 
of rethinking Heidegger's thought, arrives at a possible Japanese 
philosophy. It is an inevitable detour. 

Then, a relationship between 1-Ieicleggcr's thinking and 
c-en-Buddhism ought to exist? Yes! There is a very intimate, 
however not yet sufficiently clarified, rTlationship which com­ 
prises a deep chasm. Where is t his relationship to be seen? I can 
cite only one example now. Heidegger once said: 

Walder Iagern 
Bache st iirvcn 
Fclscn Daucrn 
Regen rinnt. 

Hur en wa rt cn 
Hrunnen que llcn 
Winde ,, ohncn 
Segcn sinnt. 
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These words leave each and every thing in its own sphere. 
That, which remains unspoken in these words and that is the 
main point-is this: ''The world worlds itself and man who 
lives in the world. But, of that I shall not speak here." Now, an 
example from Zen-Buddhism! A verse therein runs: 

Limitless streams the stream, 
As it streams, 
Red flowers the flower, 
As it flowers. 

This expression means that not only we humans, but land, gras~, 
trees, each and everything existing is already Buddha or, rather, 
has already been Buddha. Herc in the openness, skylike , which 
is neither stream nor flower, not any thing at all, streams th, 
stream, flowers the flower, lives man. The examples cited are 
not pure descriptions of nature, but events of truth. It seems to 
me that the real greatness of Heidegger's thinking consists in 
the fact that it docs not remain in this realm of truth; on the 
contrary, it proceeds into the dangerous zone of untruth, going 
astray without leaving the realm of truth. The same thing also 
happens in Zen-Buddhism. 

But wherein lies the deep chasm which keeps Heidegger'~ 
thought and Zen-Buddhism apart? It is difficult to say, if one 
docs not want to let this invisible valley, which is one and the 
same for both sides, disappear in tiresome monotony. However, 
the mysterious abyss also belongs to heaven, that is to say, to 
the openness mentioned above, because heaven reaches into 
the abyss. 

Heidegger speaks sometimes of that, namely that which 
must remain unspoken. In Zen we often say this; namely, this 
one word b~fore all utterance. From this word before all utter­ 
ance, a path may lead to that which remains unspoken. 

Martin Heidegger, the thinker, has shown us Japanese 
a way and a path. 

KOICHI TSUJIMURA 
17 

Koichi Tsujimura (Professor of Philosophy at the University of Kyoto) 
is a student of the internationally famous [apanese philosophers, Tanabe and 
Nishitani. Being the director of the Philosophical Seminar IV, Tsujimura, 
who was a scholarship recipient of the Al<'xandcr-von-Humboldt-Stiftung 
and "ho studied at the University of Frei burg for almost two years, teaches 
contemporary European philosophy. Very early, he turned from the tradition 
of Zen-Buddhism to the philosophy of Martin Heideggei-, about whom he has 
published many articles in Japan. In addition, he has also translated several 
of Heidegger's works into Japanese. For instance, Der Saez vorn Grund ( 1962, 
with H. Buchner) and Se111 und Zell (1967, with H. Buchner). Tsujirnura has 
been working on a solution to the problem posed by Heidegger and Zen­ 
Buddhism: The question of Being and Absolute Nothingness. On September 
26, 1969, Tsujimura held the oflicial address for the Heidegger celebrations 
in Messk irsch, entitled "Heidegger's Thinking and Japanese Philosophy." 
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EMIL STAIGER 

In the summer of 1928, as a twenty-year-old student, I read 
Being and Tune in Munich. At that time, I cannot aflirm that 
I understood \\ hat was me-ant. Hut I was deeply impressed by 
the spiritual enl'rgy, by a dangerous, mysterious splendor in 
this individualistic prose. As for most readers, the sections 
about "Man," "Anxiety" (Angst), and "Distress" (Sorge), 
first opened up to me the "existential ism" which many sti II 
regard, even today, as Heidegger's message. I read it again 
and aga111. The books Vom Wesen des Grundes and Kant utul dos 
Problem dcr Me1aph_ysik were also added and, thus, the question 
regarding the essence of ti me came to the forefront. 

Kant had understood time \\ ithin the limits of rational 
thinking as a ''form of inner intuition.'' Hut now time seemed 
to be comprehended as the basic and determining pown· of 
Doseins, to be the foundation of everything; and so a new pos­ 
sibility came about for the interpretation of the characteristics 
of a poetic style as individual manipulation of its three ecstasies. 
Everything could be approached anew from this basis. If the 
study of literature as a history of ideas had only concerned itself 
with the thought content of a work and treated formal qualities 
in a somewhat stale and supplementary manner; if, on the other 
hand, the appreciation of artistic value had lost itself in in­ 
coherent insights; then the way, starting from time taken as 

the imagination of the poet, leading to an understanding of 
rhythm or syntax, was no longer than leading to an understanding 
of the ideological background; a lyrical breath could be repre­ 
sented as genuine a proof of creative grnundwork as the problem 
of a tragedy. 

In those years, Ludwig Binswangcr was occupied with his 
principles of the- analysis of Doscin, During long walks near 
Lake Konstanz we were constantly reminded of Heidegger, 
yet often of differing opinions concerning the interpretation of 
his works we discussed central questions, whose solution we 
hoped would bring about the salvation of the humanities. 
Binswanger's efforts led him to publish his book, Grundjormcn 
uru! Erkenrurus Menschlichen Doseios, in 1 942. The following year, 
I published the book, Grundbegr!}fc der Poetik. Both books are 
best understood as attempts to construct components of an 
extensive task for which Heidegger's ontology seemed to have 
laid the foundation; in other words, as a contribution to philo­ 
sophical anthropology, which we hoped would secure- and 
com pi le the knowledge of our century just as Hegel's Phenomcno­ 
loar <!fMind had done for the knowledge of the Goethe era. 

By that time, Heidegger was already far away from thinking 
of a philosophical anthropology. He had posed the question 
regarding time, which remained the fundamental one for me, 
only to proceed to the quC'stion regarding Being. However, \\ e 
were not prepared to discuss this question, around which 
I Ieidegger has circled, in exciting monotony, since the middle 
of the Thirties, with his series of concentrated works. So we 
turned away, disillusioned. 

Today I realize, however, that it was a considerable 
underestimation of Heidegger's later thinking, when we were of 
the opinion that one must be able '' to deal with it;'' that it 
had to serve our aims as some kind of methodology. The later 
Heidegger not only doubts the old fashioned methods, he doubts 
science in general, and thus, questions even philosophy, not in 
order to leave room for arbitrariness, but to shake the claim of 
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sovereignty which is embedded in the concept of science as 
such; and in order to prepare us to perceive a language ,, hich 
,,·e do not control; which, rather, controls us. 

We did not realize it at that time. Today the danger which 
science's claim of sovereignty has caused, has hccom« so clearly 
visible that we arc forced to rt-t hink to rethink in such a manner 
that precisely what has deceived us can become essential in a 
new and unimagined way. But it seems to me too early yet to 
say something about that. 

Lrnil Staiger (Professor of Modern German Literature at the Llnivcrsitv 
of Zurich}, v, ho "as ,cry early influenced by I leidegger, analysed time as the 
imaginative power of the poet. With the help of his Grundbesr!ffe der Poet ik , 
and also by his different boob dedicated to the art of interpretation, pre­ 
senting masterpieces of the German language, he contributed considerably 
to the discovery of our wealth of literary history. He wants to bridge the 
gulf "hich c x ist« bet ween learned experts and the admirers of lircrat urc. 
Hi, correspondence with Martin Heidegger about the interpretation of a 
poem of Miirike shows characteristic t rait s. 

LEO GABRIEL 

To describe Martin Heidegger's impo1·tance in a few words 
1s a bold venture which, nevertheless, has to be undertaken. 
It becomes evident that the sensational techno-scicntitic pro­ 
gress of mankind is not able to conceal the loss of humanity, 
the complete alienation of man. 

Marxism, existentialism, and anthropologisms of profane 
and religious nature are all working to firmly establish humanity 
in this inhuman world. In the center of this new humanistic 
striving stands Martin l leidegg<'r's appeal for Being. In his 
question concerning the meaning of Being (Sinn von Se,n), e xact l y 
those dimensions open up by which man might draw near to 
existence in history and the present. for it is clear that man, 
as man, cannot realize his humanity if he forces it and himself to 
be the center and the goal of his efforts of questioning, thinking 
and acting. 

Such an autistic humanity and society, closed to being, 
will sooner or later necessarily turn into an ideological terror 
which again tramples upon humanity and brotherhood in the 
name of truth. Thus Being opens up and gives itself as both a 
task of and a consolation to man; at the same time, Being keeps 
man in existence. This is the existential-human truth which 
HeidC'gger's thinking speaks about in a language which is 
considered shocking by some. But this shocking quality has turn- 

_J 
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ed into the strongest impetus which the philosophical thinking 
of this century has received. 

My personal encounter with Martin Heidegger revealed lo 
me the greatness of that simple, modest, truthful figurc, who is 
unique in this sense. In a conversation with him, daily things 
(Allta9liches) begin to be illuminated from their very foundation, 
which gives to everything that is said the clearness, truth and 
beauty which I had al ready presumed to be lost. There i'i probably 
something in his being which is particularly caring for and 
protective of the naturally genuine things. I shall not forget how 
he read source-like poems by Johann Peter Hebel on a small 
hi [lock near his house in the Black Forest, next to a spring bub­ 
bling forth from the rocks. 

I shall not forget how he spoke to me of his congenial 
relationship with Abraham a Santa Clara; for this is a relation­ 
ship with Vienna which greets him today through me, thankfully 
remembering his talks and addresses. 

I wish Martin Heidegger many more years of fruitful 
thinking, which may brighten our path through time. 

I c-o Gabriel (Professor of Philosophy al t he Llnivcrvit , of Vienna and 
President of i hc h'.,dfration Internationale ell's Societ cs dl' Philosopluc). who 
ha, been espcciallj influenced h~ e x istvrn ia] philosophy and h) Martin 
H,,idcgg<'r, design, "ith his philosophy an open syst<"m-thinking in hi, 
st ruct ural logic. I le thus answers the disruption of the philosophical I ogos 
into disparate ideologil", and ir rcconcilahle position, within various sy<,1c1w,. 
In idcologico-critical reaction to tendencies talsing an absolute attitude, ii 
i, Cabril'I\ intention to reach a brcakthrnugh in spiritual communication 
and human understanding in the form o! an "Integral I ngic," w it h the 
help of an integral "thinking" and \\ ith regard to the uniquely st ructurcd 
convi ruct ion of thl· world. 

KARL LOWITH 

I became acquainted with Heidegger fifty years ago, in 1 9 1 9, 
when I began my studies in Freiburg and when he was still an 
unknown Priv at dozent and assistant of Husserl. In the same year, 
I had heard Max Weber's lectures on "Science as Profession" 
and "Politics as Profession" in Munich. Within the realm of 
the university, it was these two towering personalities who 
indeed impressed me decisively and permanently and who 
illustrated how important teachers can be. 

Approximately eight years later, in Marburg, where I did 
my Habilitotion under Heidegger, I was able to read the proofs 
of Bein9 and Time. Those years after World War I were the 
brightest, the most fruitful and the most beautiful of my genera­ 
tion. They produced almost evPrything from which we still 
spiritually benefit to this very day. At the same time, these years 
were characterized by criticism of tradition and the present, 
the radicalism of which could hardly be imagined by the younger 
generation of today; for they do not rebel because of true hunger 
and urge, after a catast rophy barely survived, but because of 
saturation and boredom. The slogan of Bein9 and Time, the 
"destruction" of the entire traditional metaphysics or ontology, 
had found its propelling motive in this situation after the first 
World War. It immediately impressed us in a positive way 
because we were living with the consciousness that nothing 
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existing could continue to exist, unless it were critically ex­ 
amined from its very foundation and then renewed. 

Disgusted by the cultural activities at that time, and even 
by philosophy, Heidegger wrote me: 

I am not much suited, and become less and less so, to 
inform you about news in learned and printed matters. 
A new philosophical journal has edited the first volume 
according to the motto that, by August , st, something 
must definitely be published, be it what it may. A character, 
critical in the true sense, will weigh only little and, after a 
year, everything will be the same. In addition, there is now 
a ''Symposium;'' furthermore, besides ''Logos'' and 
"Ethos," "Kairos" will shortly appear. And what will be 
the next week's joke? I believe that a madhouse has a more 
reasonable inner configuration than this time. Today one 
must be glad to stand outside of that which attracts and 
repels. Where things age so quickly, the foundation must 
be missing. Probably we have not passed the zenith of the 
"interest in philosophy." During the next years, "onto­ 
logies" will rain (down) upon us; one "works" according 
to his ''instincts,'' and because of'' cleverness and penman­ 
ship, which have grown to unusual heights, one will find 
it very difficult to demonstrate the differences to others.'' 

KARI LOWITH 2 5 

-namely, the difference between that work and that person; 
that which is something, and that which is nothing. 

Karl Barth's Epistle co the Romans (which appeared in 19 1 8) 
appealed to Heidegger as one of the few signs of true spiritual 
life. But the ability for compromise also reigned in theology, 
which did not dare to take Franz Overbeck 's crit i que of all 
theology seriously. 

Young Heidegger was of a different caliber; he was not 
touched by all this activity; how harmless it was in comparison 
to today! He has held his breath until now, as well as that power 

to dwell in reflection and contemplation, which has made him 
bypass men.' opportune moods and attitudes. 

This basically modest, simple and guiet man has, in the 
meantime, become world famous. His words have influenced 
philosophical thinking beyond the frontiers of Germany, although 
he did not expect any immediate efficacy from Bcin9 and Time; 
as if his works were something for the sake of school learning, 
direction, continuation and suppl e mcntation. 

So many of his students talk today of ''Being'' and the 
'' history of Reing;'' I do not know what they mean by it, if' they 
cannot take refuge in the experience as obviously shown by 
Heidegger. He, himself, realized from the beginning that his 
philosophical work could be done only by him; that it show eel 
the mark of singularity and the loneliness of an individualist. 

Karl I ii\\ ith (l::rnerilus Professor of Philosophy at the Llnive rsit y of 
H!'idelberg) ha, st art eel from Marl in I kideggcr, under "hos,· direct ion lw 
did hi, Habiln ouon in Marhurg, in 1918. In 19p, he rc-t urncd lo Cnm,111~ 
from his emigration and taught until his retirement in Heidelberg. Very 
early, Liiwith had already analysed the role of the individual as a fellow man 
in society. Next to his historical writings, in which he offers a critique of 
hist or ical cxisuncc, Lowit hs discourse about Martin HcideggC'r, whom he 
charact crizcd as Denker ,n du1:.f11ger ie11 received attention ( 19 ~ 3, Third 
l::dition. Ciittingen, 1964). 



DOLF STERNBERGER 

Heidegger was a mighty impression in my youth. To be 
more precise, his influence spread through his famous book, 
Being and Time, which appeared in 1927. At that time, I was just 
twenty years old and a student of philosophy in Heidelberg. 
Although I was imbued through and through with Jaspers' 
ethical Exist enr Philosophy, my youthful and flexible spirit imbibed 
the totally different language and terminology of Heidegger's 
Existential-Ontology, ready to be puzzled and possibly to be 
misled. There was no question of right or wrong, but only the 
question of Being. 

Later, Heidegger once said that his book posed and develop­ 
ed,' 'for the first time in the history of philosophy,'' the question 
regarding the meaning of Being. I only realized later how alarming 
this claim was and how conceitedly superhuman. 

I have heard him myself in Freiburg and attended his 
seminars; finally, I have tried to free myself from the burden 
of his philosophical preaching by a critical examination, digging 
directly into one of the chapters of his book which deals with 
death. That became my doctoral dissertation and my first book. 
It is called Death Understood (Der Verst arulcne Tod) and appeared 
thirty-five years ago, in 1934. 

Knowing this historical background, everyone will under­ 
stand that I cannot honestly glorify him. My greetings come from 

D~LF STERNBERGFR 27 

a considerable distance; I have to be grateful to him for one 
thing, however, since my early connection with his philosophy, 
oscillating between fascination and spiritual defense, has led 
me on my own way. 

To put it briefly, at that time as well as today, human 
beings seem to me to be more important than the structures of 
Dasein ; real history more important than abstract ''historicity;'' 
and worldly experience more important than the effort to un­ 
cover pure phenomena; it is not only more important, but also 
more truthful, if we consider our human condition. 

Heidegger's attempt toward a new ontology truly possesses 
something titanic, but also something of titanic uselessness. He 
has sacrificed the human being, human freedom, and the human 
society, to seek the pure being and, where possible, to express it. 
With a secret melancholy, he has spoken to us of the "Abode of 
Being" (Hut des Seins) or whispered of a lost paradise. 

I am gladly willing to forgo living in the" Abode of Being;" 
I prefer ultimately the insecurity of human autonomy and believe 
that only we, ourselves, arc called upon to prepare security in 
this world, be it a joy or a curse. I am of the opinion that onto­ 
logical runic writings and Delphic language cannot be of any 
help here. 

And, if signposts should be of importance, instead of 
Heidegger's characteristics of Dasein-Distress, Fear and Bore­ 
dom I would prefer to choose that other trinity which the 
Apostle Paul has expounded: Faith, Hope, and Love -but Love 
is the greatest of all. 

Dolf Sternberger (Professor of Political Science at the University of 
Heidelberg; President of the German PEN Center in the Federal Republic), 
as a student at first impressed by Heidegger's 1-xistential-Ontology and his 
BC\\ questions concerning the meaning of death, later on turned more and 
more toward concrete experience, to research about terminology and 
practice in the political sphere. Sternberger, initiator and co-author of the 
D,cuonary ef the Barbor ian (, 945", , 9 Q, , 968), besides hi, systematic dis­ 
cussions on "Power and Legitimacy" in his political radio talks and 
editorials, gives an answer to practical quest ions of contemporary political 
concern. 



HEINRICH OTT 

WC' arc here in the Protestant parsonage of St. Alban in 
Basel, whose parson, Rev. Paul Hassler, is a friend of Heidegger. 
So the philosoph('r has often been here. 

The room in which we are seated, and which serves as my 
study room, has accommodated Martin Heidegger several times. 

I, myself, as a high school student here in Basel, began to 
read different works of Heidegger. A personal meeting with 
Heidegger was then arranged by my theology professor, Rudolf 
Bultmann; later, when I wrote the book, Martin Heidegger's Way 
and the Way ?.f" Thcolo8Y, I could look back upon this personal 
meeting. 

Rudolf Bultmann has been the man, by the way, through 
whom Heidegger's thinking first made its influence strongly 
felt in Protestant theology. 

Now, I probably ought to say wherin lies Heidegger's 
importance for theology. I will not take refuge now in Bultmann, 
nor in any other theologian, but I will try to present the matter 
as I see it myself. 

At the outset, I have to mention a reservation: Martin 
Heidegger's relationship to theology is somewhat peculiar. He 
follows theology, on the one hand, with a keen interest, but, 
on the other hand, always with a certain mistrust. Hr tells us 
theologians, again and again, that we ought to keep ourselves as 
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independent from philosophy as we possibly can. We ought, on 
the basis of the Bible, to say our thing in our own right without 
taking refuge in any philosopher. And Heidegger becomes very 
suspicious when theologians simply transplant thoughts from his 
own works into theology as, for example, the concept of 
''Being.'' 

I believe that Heidegger is ultimately correct here. And 
we must be told like that! Nevertheless, Heidegger is of supreme 
importance to us theologians and our work. It is probably less 
what he thinks, than how he thinks, i.e., the method of his thinking 
ought to influence us. In Martin Heidegger, we theologians me-ct 
a thinker of such high standard, earnestness and differentiation 
in the manner in which he examines each and every one of his 
philosophical steps critically, over and over, controlling them 
methodically; how he is never satisfied with sham solutions or 
trivial theses. This prudence, this ability to wait, sometimes for 
years, until a thought has become ripe; this, all we theologians 
can and must learn. Primarily in our studies, we cannot show 
experimental results or statistics to prove something. We can­ 
not throw our cards on the table and, therefore, we are dependent 
upon this methodological rigor ?.f reflection. 

What Heidegger says about the "experience of thinking" 
(Erfahrung des Denkens), for instance, when he writes: '' We 
never come to thoughts. They come to us." -Is that not simply 
true? This applies also to our theological work! 01- what he says 
about true dialogue: It ''neither emphasizes opposing opinions 
nor does it tolerate the yielding assertion." It "remains close 
to the center of things'' -that too applies to all decent theology! 

Heinrich Ott (Professor of Systematic Theology at the Theological 
I-acuity of the University of Basel), standing in the force field of secular 
history and the history of salvation, as Rudolf Bultmann has shown it in his 
theology, has put himself into the service of an existential interpretation­ 
influenced by Heidegger -for an adequate explanation of the Holy Scripture. 
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In this manner, he attempts to come close to existential preaching as 
the center of Christian sermons. Regarding the understanding of the question 
of !king, there is no other way for him than through the problem of thinking. 
"F-or it re-mains true that Heidegger is the thinker of thinking, and that 
the fact of thinking i; an astonishment, indeed a wonder, that has been the 
impetus of his philosophy.'' 

KARL RAHNER 

What should a student of Martin Heidegger, who is a 
theologian, and who is so much a theologian that he docs not 
even claim to be a philosopher, say on the eightieth birthday of 
the man whom he, though a theologian, reveres as his master? 

Should he say that present day Catholic theology, as it 
really is, is unthinkable without Martin Heidegger because even 
those, who hope to proceed further and ask different questions 
than he has, still come from him? 

Should he simply and modestly, in a thankful mood, 
acknowledge that he had many good teachers of the spoken word, 
but, however, only one whom he can revere as his master, that is, 

Martin Heidegger? 
Should I say that such a confession docs not seem to be 

self-evident, because I hope that the matter of theology and 
philosophy will always remain more important to me than the 
persons who deal with theology and philosophy? 

Should I sensibly, and hopefully at the same time, try to 
say that I am convinced that much of Heidegger's work will 
remain, that his work will continue to influence the future 
history of the mind, even though today silence has fallen upon 
him in that market-place which considers itself to be the forum 

of the mind? 
Should I simply, in a thankful manner and from a silent 
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and intimate relationship, which has remained alive for more 
than thirty years, greet him today on his eightieth birthday, 
although I have had very few personal contacts with him during 
those thirty years? 

Be that as it may! Even if one says one greets him thankfully 
and respectfully, nobody knows what that actually means; but 
this one thing he has taught us, however: In each and every thing 
we can and should seek that unspeakable mystery which instructs 
us-even though we can hardly name it with words. And this 
too when Heidegger, himself, has, in a manner strange to t hco­ 
logians, again and again kept silent about that which theologians 
must say. 

Karl Rahncr (Professor of Dogmatics and History of Dogmas at the 
Theological Faculty of the University of Miin;ter), as Professor of Philosophy 
of Religion ~at the University of Munich, he was the successor to Romano 
Guardini and the chair for Christian World Outlook has written about t lu­ 
dynamic element in the Church. He, who tries to remove danger, by not 
circumventing them, pays attention to intellectual honesty and Christ ian 
faith d, well as to indispensable essentials. In his book, Cour aqe for Thin9s 
Neu and Untried, he is interested in the "listeners of the word" as well a, 
in the "free word in the Church,'' in order to develop a Christian self­ 
understanding. Rahncrs first theologico-philosophical work, Spir u in the 
World (Munich, 19 39, Third Edition, 1964), which deals with the meta­ 
physics of finite knowledge in Thomas Aquinas, docs not deny its influence 
from his teacher, Heidegger. 

I ON THE RESPONSIBILITY OF 
THINKING 
RICHARD WISSER 

Martin Heidegger, who was born on September 26, 1 889, 
in Messkirch in Baden, has never, throughout his life, denied 
his Alemanic origin. In a farmhouse in the Black Forest, he- wrote 
the book that soon made his name famous in the world of thought, 
a book that bears the simple title, Bein9 and Time. While he was 
a philosophy professor at Freiburg, he often spent his free time 
in the austere simplicity of a hut above Todtnauberg. He has 
worked there on his manuscripts, many of which has remained 
unpublished up to the present day. To those pressing him for 
publication, the eighty-year-old Heidegger says: "Today only 
novelty counts. But has one really read and understood my 
publications? Thinking needs time, takes it own time. It has 
time, lots ol' time!" 

Neither being romantic nor nco-rornantic, but thankful 
for understanding, Heidegger describes the "field-path" (Fcld­ 
wc9) in Mcsskirch, upon which he has often walked; the path 
which has given him power for his thinking and which symbolizes 
an ''experience.'' 

"Man tries in vain to bring order into the wor ld by his 
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planning, unless he has taken into account the exhortation 
of the field-path. There is danger that people today remain 
deaf to its language_ Thcv on I\' hear the noise of the 

L· t..: .,, _, 

marhi ncsv v, hich thcv almost br-lievc to be the voice ofCod. 
Thus man becomes, desperate and jnthle:,s_ Uniformity 
creates boredom. The disgusted only find monotony. 
Simplicity has escaped. Its silent power has evaporated.'' 

lleidegger abstains from saying in an unreflected manner 
that which he has thought; he is not tempted to polish it up as 
an opinion and to let it sparkle as a position. Therefore, he 
constructs no bridges for what one unthoughtfully calls ''the 
better understanding.'' His resistance is also based upon the 
simple c xpc-ricuccs of the fu-ld-pat h. 

In the "field-path Discourse on Thinking," which initially 
attracted, and is still attracting, a lot of attention, Heidegger 
speaks of the "calmness," \\hich "lets" things and man he; 
of the calmness which docs not use and misuse them; which 
does not exploit them and kill their originality. In Heidegger's 
thinking, things become again what they arc. He i:, not interested 
in the usual activities through which each and everything, 
each and everyone, only become objects of attraction and 
repulsion, of knowledge and of aspiration for subjective inten­ 
tions. Heidegger rather keeps up the "earnestness" of things 
and man. 

His reserve; his reluctance to say something on each and 
l'\l'r) thing, to express ''his opinion,'' is not the o xprr-e.i on 
of conceited arrogance, or of authoritarian lwha, iour, but the 
responsibility of thinking about things and man. Thinking docs 
not attack nature, as modern scientists do, nor docs it attack 
man, a~ modern politicians do. Its intention is, rather, to rvrnov e 
this aloofness of distance b) \\ hich modern man only too often 
dcprivc« things and man of their uniqueness and peculiarity 
and to restore the origin,11 closeness. Thercbv the distance be- 

<- ' 
co mc-. t rul , pen civ ab lv. \\ hich imagination and opinion, percep- 
tion and 11·.ili/ation, bring togl'ther. 

ON THI· R"5PONSIBII ITY 01' THINKING l) 

Those who are only interested in change without taking 
into consideration tradition, who only want to plan everything 
according to their own whim and fancy, will not understand 
Heidegger's attempt to save originality and earnestness, let 
alone the meaning of "the indigenous," which is both well 
considered and by no means as naive as is supposed by a critically 
posed naivity. Heidegger, whom many may believe to be reac­ 
tionary because he docs not adapt to the "spirit of the time" 
(Zeit9eist), has analysed that modern man places things and fellow 
human beings in opposition to himself as available obsect s for 
domination, thus by making himself the subject of eH'rything, 
he believes himself to be the center of all being, the standard 
for all measurement. He not only docs not carry on closeness, 
but he does not even take his stand against distance, which 
he can't possibly uphold but, on the contrary, destroys- Modern 
man not only sets himself on a stage in an obtrusive manner 
whenever he finds the opportunity, but he even sets himself as 
the stage scene within which everything has to justify itself, 
God as well as nature, things as well as men. 

No wonder that the essence of nature, which produces 
something by itself', or the nature of God, who is not merely 
an opponent, become distorted by such arrogance. When man 
refers everything to himself a<; subject, then this total "sub­ 
jecti\ ity" of' man forfeits viewing all that which is by itself, not 
onfy that which is for the sake of man. Through his thinking, 
Heidegger wants to free man from this self-constraint and to 
bring him again into relation with what is indispensable to him, 
to the reality of his being, namely that he "ek-sists" (ek-sist1er1) 
open to being. Man always surpasses objects and he is not ex­ 
hausted by the utilities and practicalities of life. Of course, this 
leads to consequences, last but not least, in his direction and 
way of t hinking. 

Heidegger's thought has either found strong support or 
pointed rejection, but never a lukewarm reaction. One never 
gra"P" hi', thinking simply by reading, nor conquer., it b) a 
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sudden raid. It does not become clear through sparkling bril­ 
liancy nor does it distract by a wealth of eloquent ideas; it does 
not serve those who press for action because they are always in a 
hurry for an instrument to change the world according to their 
ideological preconceptions or their subjective doctrines. It is 
critical in a more radical way than usual because it especially 
brings to light the implications of those "critics" posing as 
very critical and because it makes recognizable their "critical" 
points which try to avoid self-criticism. Heidegger's thinking 
encourages us not to call him critical, whose arguments are 
nourished through misunderstandings of Heidegger's thought, 
but that person who corrects and enlightens him. His bold 
ruthlessness and tough consistency, especially for man's sake, 
are in the service of the task of thinking. That the intellectual 
world looks to Freiburg, even to the small town of Messkirch 
and the hut in the Black Forest, is a sign that cannot be 
overlooked. It should not be misinterpreted by the geographers 
of the ideological mind nor by the environmentalists or even by 
the language critics. A world-wide sensation is not really an 
important event in our century, as is the thinking of a philosopher 
who, carried on by the conviction that man is the being to whom, 
in a remarkable way, the "Being" and the truth of man have 
been entrusted, wants to bring men back to thinking and 
reflection. 

Heidegger has taken root in his Alemanic country. He likes 
to repeat a saying of his countryman, Johann Peter Hebel: '' We 
are plants which, willy-nilly, have to ascend from earth with 
roots in order to flourish in ether and to bear fruits." 

One has tried, often with bad intentions, to push Heidegger 
into a corner because of this so-called '' naive rootedness,'' 
which one may confound with an untimely relationship to 
nature and landscape description. He draws strength for his 
work from this radical stance. It is his most intimate expression 
of personality. If Heidegger's example teaches us anything, it 
is this: One is able to bring together or sepa1·ate men by human, 
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very human, qualities but one can oblige them to thinking only by 
thoughts. 

Richard Wisser (Professor of Philosophy at the University of Mainz) 
has analysed the question of '' Meaning and Being'' in order to trace the 
originality of the inevitable, contrary to the behaviour which solely adapts 
''to time." By stressing the ontological and ethical features of lntenritas, he 
seeks change in historical things and also the permanence of human pos­ 
sibilities. In this connection, Wisser distinguishes between the "respon­ 
sibility of the first degree" and "institutional responsibility," on the one 
hand, and the "situational responsibility of second degree," on the other, 
in which the clear cut traditionalistic solutions are useless and men have to 
answer for the risk of non-responsible knowledge and irresponsible actions. 
For W isscr , therefore, "critic of a basic," "human category," corresponds 
to the structural risk of permanent crisis. 
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WISSER: Professor Heidegger, in our time, more and 
more people are loudly proclaiming that the 
decisive task of the present should be to change 
social conditions and that it will be the only point 
of departure promising success for the future. 
What do you think about this direction in the 
so-called ''spirit of the times'' (Zeit9eistes), for 
instance with reference to university reform? 

HEIDEGGER: I will only answer the last part of your 
question because what you have referred to in 
the first part is too extensive. And my answer is 
the same as the one I gave forty years ago, in my 
lnaupur al Lecture in Freiburg, in 1929. 

I will guote you a passage from the lecture, 
"What is Metaphysics?" : 

"The areas of the Sciences are sti II apa1"t. 
The methods of their subject matter are 
treated fundamentally in different ways. 
Today this disassociated multiplicity of dis­ 
ciplines is held together only by the technical 
organization of the universities and faculties 
and preserved only through the practical 
objectives of the different branches under 
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one signification. On the other hand, the 
Sciences have lost their close contact with 
thci 1- essential ground.'' 

I bclicv« that this answer should suffice. 
WISSER: Well, there are very different motives which 

have led to modern attempts to obtain a reorienta­ 
tion of aims within the social or interpersonal 
sphere of objectives and a "restructuring" of 
factual realities. Obviously there is much philo­ 
sophy at play, for good as well as for bad. Do you 
see a social mandate for philosophy? 

HEIDEGGFR: No! -In this sense, one cannot speak of a 
social mandate ! 

If one wants to answer this question, one 
must first ask: '' What is Society?''; one must 
ponder upon the iact that today's society is only 
an absolute image of modern subjectivity; therefore, 
a philosophy which has overcome the standpoint 
of subjectivity may not join in the discussion at all. 

Another question is how far can one speak 
of a chan9e in society at all? The question con­ 
cerning the demand for world change leads back 
to a much quoted sentence of Karl Marx, taken 
from the "Theses on Feuerbach." 

I will guote him precisely by reading aloud: 
"The philosophers have merely interpreted the 
world in different ways; now the task is to 
chanoe it.'' 

By guoting this sentence and by adhering to 
these thoughts, one overlooks the fact that a 
world change presupposes a change of world idea 
and that a world idea i~ only to be obtained by 
a sufficient interpretation of the world. 

That means, Marx rests on a specific inter­ 
pretation of the world in order to claim his 
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"change" and thereby he shows that this state­ 
ment is not established. He gives the impression 
that he has decidedly spoken against philosophy, 
while, in the second part of the statement, the 
unspoken demand for a philosophy is tacitly 
assumed. 

WISSER: How can your philosophy be effective today 
for a concrete society, with its manifold problems 
and concerns, worries and hopes? Or arc those 
of your critics correct who have asserted that 
Martin Heidegger is so singlemindedly occupied 
with "Being" that he has given up the "human 
condition," the Being of man in society and as a 
person? 

HEIDEGGER: This criticism is a great misunderstanding! 
For the question of Being and the development of 
this question needs, as a prior condition, an 
interpretation of Dasein i .c., a definition of the 
essence of man. And the fundamental idea of my 
thinking is exactly that Being, relative to the 
manifestation of Being, needs man and, conversely, 
man is only man in so far as he stands within the 
manifestation of Being. 

Thus, the question as to what extent I am 
concerned only with Being, and have forgotten 
man, ought to be settled. One cannot pose a 
question about Being without posing a question 
about the essence of man. 

WISSER: Nietzsche once said: The philosopher is the 
bad conscience of his time. Let us leave the 
question of what Nietzsche meant by this. 

If one considers, however, your attempt to 
analyse the prevailing history of philosophy as 
a history of decline from the standpoint of Being 
and, therefore, as an attempt to "destroy" that 
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history, some may be tempted to call Martin 
Heidegger the bad conscience of Western philo­ 
sophy. 

Wherein do you sec the most characteristic 
mark, not to say the most characteristic landmark 
(Denk-ma/), of what you call "forgetfulness of 
Being" and "abandonment of Being?" 

HFIDfGGER: First, I must correct your question in one 
sense, when you speak of the "history of decline." 
That is not meant in a nc9a11vc sense. 

I do not speak of a history of decline but only 
of the destiny of Being, in so far as it withdraws 
itself more and more in comparison to the mani­ 
festation of Being among the Greeks until the 
evolution of Being as a men· tool for the technical 
mastery of the world. Thus it is a withdrawal of 
Being, not a history o'f decline, in \\ hich we 
stand. The most characteristic indication of the 
forgetfulness of Being and forgetfulness is ah, l()'S 
meant here in the Greek sense Lethe i.r-., sclf­ 
hiddcnncss, self-withdrawal of Being-the most 
characteristic mark of destiny in \\ hich we stand 
is at present, as far as I can sec, the [act that the 
,1uc~11on 1?/" Rein[/, which I ha\ c put forward , has 
not yet been understood. 

W1ssER: Again and again, you doubt and make ques- 
tionable t wo points: The claim or the smneignty 
of science and the understanding of tcchnolo,qy 
which secs in science nothing but a useful means 
to obtain any desired aim more quickly. bpccially 
in our time, in v. hich most men put ,111 their hope 
in science and in ,, hit h the, arc ~h< 1\\ n, h, \\ orld - . 
wide telecasts, that man ,11 hit·\ l"" \I hat he ,, ants 
through tn:hnolog), )Olli thou.ti h 011 ,li1·1,< 1 ind 
on the < ,:-.cIKt' of ll't l111olog1 I 1, n d to 11n1ch 
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brainracking. Firstly, what do you mean when you 
assert that "science does not think?" 

HEIDEGGER: First of all, to begin with the brainracking, 
I find it quite healthy! There is yet too little 
brainracking in the world today and great thought­ 
lessness, which is connected with the forgetfulness 
of Being. 

And the statement that ''science does not 
think'' -which caused a great sensation when I 
said it in one of my lectures in Frei burg means: 
science docs not move in the dimension ?/philosophy. 
It is, however, dependent upon this dimension 
without knowing it. For example, physics moves 
in space, time and motion. Science as science 
cannot decide what motion is, what space is, and 
what time is. Science, therefore, does not think, 
in this sense it cannot think with its methods. 

For example, I cannot say what physics is 
with the methods of physics. I can only think of 
what physics is in the mode of philosophical 
questioning. The sentence, "science does not 
think,'' is by no means a reproach but is simply an 
identification of the inner structure of science; 
essential to it is the fact that, on the one hand, 
science is dependent on what philosophy thinks; 
on the other hand, it forgets philosophy and docs 
not take notice of that which ought to be thought. 

WISSER: What do you mean, secondly, when you say 
that the law of technology is a greater danger for 
mankind today than the atom bomb; you say that 
the basic feature of technology is a "framework" 
which orders reality as stock for demand; or- to 
put it in other words, it makes each and every­ 
thing available by the pushing of a button? 

HEIDEGGER: Concerning technology, my definition of the 
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nature of technology, which until now has not 
been picked up anywhere, is- to say it con­ 
cretely-that modern natural science is grounded 
in the development of the essence of modern 
technology and not the other way around. 

First of all, I want to say that I am not a9ainst 
technology; I have never spoken a9ainst techno­ 
logy, nor against the so-called demonic clements 
in technology. Rather, I endeavour to understand 
the essesce of technology. 

When you quote this thought concerning 
the danger of the atom bomb, and the even greater 
clanger of technology, I think about what is 
developing today as biophysics, that in the for­ 
seeablc future, we will be in a position to make 
man in a certain ,>Nay i.e., to construct him, 
purely in his organic being, according to the way 
we need him: skilled and unskilled, intelligent 
and ... stupid. It will come to that! The techno­ 
lo9ical possibilities are available today and were 
discussed by Nobel Prize winners in a conference 
at Lindau-as I had already cited years ago in a 
lecture in Mcsskirch. 

So, above all, the m1sunderstandin9 that I am 
against technology is to be rejected. I see technology 
in its essence as a power which challenges man 
and, in opposition to which, he is not free any 
longer -that something is being announced here, 
namely a relationship of Being to man and that 
this relationship, which is concealed in the essence 
of technology, may come to light someday in its 
undisguised form. 

I do not know whether it is going to happen! 
I sec though, in the essence of technology, the first 
appearance of a very profound mystery, which I 
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call an "occurrence" (crci9n1s), which may lead 
one to the conclusion that there can be no question 
of resistance against, or condemnation of, tech­ 
nology. On the contrary, it is a question of under­ 
standing the essence of technology and the techno­ 
logical world. In my opinion, that cannot happen 
as long as one moves philosophically within the 
subject-object relationship. That means, the 
essence of technology cannot be understood from 
a Marxist point of view. 

W1ss~R: All your considerations arc based upon, and 
lead to, the "(p.Wstion of Being" (Scin~fraac), 
which is the basic question of yolll- philosophy. 
You have pointed out, time and again, that you 
do not want to add a new thesis to the al ready 
existing thesis ahout Being. Prccisc lv becaw,c 
Being has been defined rather dilfrrcntly for 
instance, as quality, as possibilu , and rcalitv , 
as truth, even a;, God you ask for an understand­ 
able unison, not in the sense ofan overall synthesis, 
hut with regard lo the nwaning of Being. 

In which direction is your thinking leading 
to an answer to the qucst ion : Why is there being 
(ScicnJc1) rather than Nothing? 

I l1-1DFGGJCH: Herc, I must answer two questions. First is 
the clarification of the question or Being. Well, 
I bclicv« that there i;, a certain obscur it v in v our 
phrasing or the quc-t ion. I le re the phraM' t h« 
"(}ue~tion or Being" i, ambiyuou». Herc, "tlw 
question of Being,'' on the one hand, means t ho 
question concerning being as heing. And \It' 

d<'tl'rrninc what Being is in this qucvt ion , The 
a11~11cr to thi;, question gi,e;, w, t hc- ddinition 
of !king. 

The qu,,q1nn of !king, on the other hand, 
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can also be understood in the following sense: 
Whereon is each answer to the question of being 
based i.c ., wherein, after al I, is the unconccal­ 
rncnt of Being grounded? For example: It is said 
that the Greeks defined Being as the presence of 
t hc pr<'~cncing. In pre;,encc speaks the pre~ent, 
in the prc~cnt is a moment of time; therefore, 
the manifestation of Being a~ presence is related 
to time. 

If I try to define presence from the point 
or view of time and if I look at what is said about 
time in the history of thinking, then I find that, 
from Aristotle onwarr] , the essence of time is 
determined by an already dcicrmuied Being. There­ 
[orc , the traditional conception of time is not 
useful. And, ther~fore, 1 IJaVe attempted to develop, 
in Bcin9 and Time, a new concept of ti me and 
t crnporalit y in the scncc of an ecstatic openness. 

The other question i~ a question which was 
already posed by Lcibniz , whi ch was taken up 
again by Schelling, and \\ hich I repeated literally 
at the encl of my aforementioned lecture, "What 
is Metaphysics?'' 

Hut this question has an entirely different 
meaning for me. The usual metaphysical idea 
I\ hic:h i~ posed in the question means: Why, 
after all, is there being and not rather Nothing? 
That is to Sa): What is the cause or the wouml 
that being is and not Nothing? 

I ask, on the contrary: Why is then' being 
at all and not rather Nothing? Why doc., being 
have- priority? Why i, not Nothing thought of" as 
identical \\ it h Being? That mcans : Wh , docs the 

'- ; 

forgl'lfulrw~, or Br-in« de 1i1,.1t,·, and lrom \\ lwn 
doc~ it comv 
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WISSER: 

HEIDEGGER: 

It is, therefore, a completely different 
question than the metaphysical question. That 
means that in asking: "What is Metaphysics?," 
I am not asking a metaphysical question, but asking 
about the essence of metaphysics. 

As you see, all these questions are unusually 
difficult and basically inaccessi blc to ordinary 
understanding. It requires much '' brainrncking,'' 
lengthy experience, and a real discussion of the 
great tradition. One of the great dangers in our 
thinking today is precisely the fact that thinking­ 
in the sense of philosophical thinking-has no 
longer a real and original reference to tradition. 

Evidently for you, everything depends upon 
the destruction of subjectivity and not that which 
is emphasized today, the anthropological and 
anthropocentric; the idea that man, through the 
knowledge he has of himself and through the 
activity he has accomplished, has already realized 
his essence. Instead, you direct man to take notice 
of the experience of '' Da-sein, '' in which man 
realizes himself as a being who is open to Being, 
and to whom Being presents itself as unconceal­ 
ment. You have dedicated your complete work to 
proving the necessity for such a change in humanity 
through the experience of '' Da-sein. '' 

Do you sec indications that what you have 
thought necessary will become a reality? 

No-one knows what the destiny of thinking 
will be. In 1 964, a lecture-which I, myself, did 
not give-was delivered in a French translation 
under the title, "The End of Philosophy and the 
Task of Thinking." I make a disunct ion between 
philosophy i.c., metaphysics, and thinking as I 
understand it. 
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Thinking, as I contrasted it to philosophy in 
that lecture, primarily by attempting to clarify 
the essence of the Greek Aletheia-this thinking 
stands in a much simpler relationship to meta­ 
physics than to philosophy but, precisely because 
of its simplicity, it is much more difficult to 
accomplish. 

And it demands a new accuracy for language 
rather than the invention of new terms, as I once 
thought; on the contrary, it demands a return to 
the original contents of our own constantly decay­ 
ing language. 

A future thinker, who is perhaps given the 
task of really taking over this thinking which I 
have tried to prepare, will have to acknowledge 
the following words, which Heinrich von Kleist 
once wrote: "I step back before one, who is not 
yet here, and I bow a rnillcnium ahead of him, 
before his spirit.'' 



MARTIN HEIDEGGER 
In Conversation 

Edited by RICHARD WISSER 

Translated from the German by 8. Srinivasa Murthy Ph.D. 

This book, like its original, contains the text of an interview 
en Second German Television Network with the great German 
philosopher, by Richard Wisser. Along with the text are 
also included extremely instructive evaluations of Heidegger's 
thought by twelve distinguished thinkers among whom may 
be mentioned Karl Lowith, Leo Gabriel, Maurice de Gandillac, 
H. Ott and K. Rahner as well as Carl-Friedrich Von 
Weizsacker and Err.ast Junger. 

The versatility of approaches t0 Heidegger's thought is 
amply revealed in this book dealing as it does with the great 
philosopher's views on science and technology, theology 
and philosophy. All in all, a most important book in 
Ht:idegger literature, this present publication is an amazingly 
clear testimony to his philosophy 

-- Rs. 10.00 

ARNOLD HEINEMANN 


	FRONT
	MH 2
	MH 3
	PREC + INTRO
	TRUBUTES 1
	TRBUTES 2 +
	BACK COVER

