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UNIT 1: THE INQUISITION

READING 1: General background for the Inquisition

Context
Increasing trends in regionalism, the criticism of ecclesiastical abuses, the Avignon Papacy, and the Great Schism all contributed to the emergence of new religious dissent and unrest in fourteenth and fifteenth century Italy. Furthermore, widespread ecclesiastical and clerical reform advanced through the last decades of the fifteenth century, and by the second decade of the sixteenth century, reform movements prevailed in many parts of Europe (Peters 1988: 106).


The protests raised by Martin Luther that began in 1517 did not initially receive much attention from the papacy (Peters 1988: 107). Luther and his supporters concreted the principles of the Protestant Reformation during the 1520s, sparking the development of many reform movements in various regions of Italy. By the time of the pontificate of Paul III, the Reform movement had swept much of Europe away from the Catholic Church. In response, Paul III issued the Licet ab initio, establishing inquisitions in Rome in 1542 (Peters 1988: 108). These inquisitions consisted of six cardinals given the authority to investigate heresy and to appoint deputies when they deemed necessary.

The creation of the Holy Office 

Although the Roman inquisitions worked moderately and guardedly during the remainder of the pontificate of Paul III, they became an essential part of the structure of Rome when Paul IV, who became pope in 1555, launched the Counter-Reformation that Paul III began (Peters 1988: 108). Later, in 1588, Pope Sixtus V officially organized the inquisitions into the Congregation of the Holy Roman and Universal Inquisition or Holy Office (Peters 1988: 109). It is important to note, however, that this was only one of fifteen administrative departments of the papal government and was not the sole operating body of the Church.

“Heresies” of the Italian Inquisitions

Even though the inquisitions in Spain prosecuted a small quantity of Reformers, the Roman inquisitions were the first to target intentionally and specifically the “heresy” of Protestantism. These inquisitions and their subordinate tribunals were generally successful in keeping any substantial Protestant influence from spreading throughout Italy (Peters 1988: 110). Protestants in the decades and centuries to come would use this relatively short-lived persecution as the basis for their accusations about the awful “Inquisition.” Protestant movements were reduced by around 1600, so for the duration of the seventeenth century the Roman inquisitions turned their focus to offences other than Protestantism, notably “magical” heresy (Peters 1988: 111).


In many trials involving “witchcraft” or “sorcery,” “the inquisitors understood very well that the lack of catechesis or consistent pastoral guidance could often result in misunderstandings of doctrine and liturgy, and they showed tolerance of all but the most unavoidably serious circumstances. Thus, although both the Spanish and Roman inquisitions prosecuted the offenses of witchcraft and sorcery very early and vigorously, they also were the first courts to be skeptical of the evidence and mechanism of witchcraft accusations, and they consistently offered the most lenient treatment to marginal cases” (Peters 1988: 111).

Evolution of the Holy Office

By the turn of the eighteenth century, the Congregation of the Holy Office had virtually no power or influence outside the Papal States (Peters 1988: 119). Its main function shifted yet again to the investigation of clerical immorality and corruption and to the censoring of printed books, the latter of which was the key responsibility of the Congregation of the Index (Peters 1988: 119). By 1860, the restrictions placed upon ecclesiastical authority and the emerging national Italian state only further reduced the activities of the Holy Office. With its powers reduced to the weakened Papal State, the Office became an advisory committee to the late nineteenth century popes, where it played a far greater advisory than executive role (Peters 1988: 120).


In 1965 Pope Paul VI changed the Office’s name to The Sacred Congregation for the Doctrine of Faith and abolished the Congregation of the Index entirely in 1966. Since then, the Congregation for the Doctrine of the Faith has functioned as a papal advisor on theological matters and on matters of ecclesiastical discipline. “Although its work is regular, the Congregation can now hardly be thought of as an Inquisition” (Peters 1988: 120).

The Creation of "The Inquisition"

The modern day notion of a unified and horrible “Inquisition” is an assemblage of the “body of legends and myths which, between the sixteenth and the twentieth centuries, established the perceived character of inquisitorial tribunals and influenced all ensuing efforts to recover their historical reality” (Peters 1988: 122). It was the relatively limited persecution of Protestants, mostly by the inquisitions in Spain and Italy, that provoked the first image of “The Inquisition” as the most violent and suppressive vehicle of the Church against Protestantism. Later, philosophical critics of religious persecution and the Catholic Church only furthered this image during the Enlightenment (Peters 1988: 122).

A Protestant Vision
What made it possible for the Reformers to characterize “The Inquisition” was the clerical organization and support of the inquisitions in Spain and Italy, their “united” success in keeping Protestant doctrines out of their countries, and the fear of “The Inquisition” being initiated in other parts of Europe. “As a Protestant vision of Christian history took shape in the sixteenth century, the contemporary inquisitions were identified with the inquisitorial tribunals of the medieval past, and the Protestant Reformers with earlier victims of The Inquisition” (Peters 1988: 122). Additionally, Catholic defenders of the inquisitorial process used the same argument – that the Reformers were no different from medieval heretics and should be prosecuted in the same manner – thus perpetuating the idea of a continuous, masterminded, “Inquisition” (Peters 1988: 123).


Within the climate of religious persecution that clouded much of the sixteenth century, martyrdom became a Protestant narrative of religious struggle against the evil Catholic Church, especially Catholic Spain. Reformers presented “The Inquisition” as a unified, papal-dominated process that lasted from the thirteenth century through the seventeenth century. They created accounts of Protestant martyrs and a “hidden” Church, which produced extreme anti-Catholic attitudes (Peters 1988: 123). Additionally, European political resentment against Spain, which was the greatest power in Europe at the time, took focus on “The Inquisition.” This resentment and the resulting anti-“Inquisition” propaganda that was published came to a head during the revolt of the Netherlands against Spain (Peters 1988: 144).
1.1
Mark the following statements T (True) or F (False) according to the information provided in the text.

1. Throughout the sixteenth and seventeenth centuries, the Italian Inquisition focused on stopping the spreading of Protestantism.

2. Though its objectives have greatly changed, it is possible to trace the institution of the Inquisition to the present time. 


3. An important number of reform movements became popular during the last decades of the sixteen century in Europe.


4. The Roman Inquisitions of the late sixteenth century constituted the only and most important clerical body of Paul III. 
5. The first inquisitions are the Catholic Church’s reaction to the spreading of Martin Luther’s protestant reformation.



    1. (____)
2. (____)
3. (____)
4. (____)
5. (____)
1.2
Mark the alternative that best corresponds to the following statements according to the information provided in the text.

1.
The Roman Inquisition 

a) was essential for Paul III;
b) started as the Counter-Reformation initiated by Paul IV;
c) was the most important administrative body of Sixtus V;
d) became a most important element only after 1555.
2.
The author of the passage considers that
a) the Italian Inquisition was far more lenient than the Spanish one;
b) the Spanish Inquisition has been greatly attacked by the European Protestant majority;
c) Protestantism did not succeed in its struggle against the Catholic Church;
d) the Catholic Church was far more numerous during the 16th century than at present, due to the Protestant influence. 
3.
The Catholic Church started to recede in Europe due to

a) the lack of attention that it paid to regional affairs;
b) a combination of basically political-religious matters;
c) the corruption of many clerics;
d) the weakness showed by Paul III in the instauration of the first Inquisitions;

4.
The Inquisition is considered a sinister tribunal because

a) by the time it ceased to have an executive role, it was responsible for a great number of unjustly murdered dissidents;
b) Protestants still try to present their own view of the 16th and 17th centuries’ events;
c) the persecution of Protestants has been historically presented more as an unjustifiable and merely violent Catholic reaction; 
d) The very Catholic Church has admitted to have committed excesses;

5.
The Holy office

a) was more powerful in the latter half of the 18th century than during the first one;
b) was a synonym for the Congregation of the Index;
c) has not completely disappeared from the Vatican organization;
d) only investigated the clerical members;
1.3
Answer the following questions in no less than 50 words:

1) Explain the relation between the spreading of Protestantism and the reputation 
of the Holy office:

__________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________
2)  In witchery and sorcery trials, under what “mitigating circumstances” did the inquisitors show mercy?

___________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________
READING 2: The Crime of Galileo: Indictment and Abjuration of 1633

Galileo’s indictment

“Whereas you, Galileo, son of the late Vincenzio Galilei, of Florence, aged seventy years, were denounced in 1615, to this Holy Office, for holding as true a false doctrine taught by many, namely, that the sun is immovable in the center of the world, and that the earth moves, and also with a diurnal motion; also, for having pupils whom you instructed in the same opinions; also, for maintaining a correspondence on the same with some German mathematicians; also for publishing certain letters on the sun-spots, in which you developed the same doctrine as true; also, for answering the objections which were continually produced from the Holy Scriptures, by glozing the said Scriptures according to your own meaning; and whereas thereupon was produced the copy of a writing, in form of a letter professedly written by you to a person formerly your pupil, in which, following the hypothesis of Copernicus, you include several propositions contrary to the true sense and authority of the Holy Scriptures; therefore (this Holy Tribunal being desirous of providing against the disorder and mischief which were thence proceeding and increasing to the detriment of the Holy Faith) by the desire of his Holiness and the Most Emminent Lords, Cardinals of this supreme and universal Inquisition, the two propositions of the stability of the sun, and the motion of the earth, were qualified by the Theological Qualifiers as follows: 

1. The proposition that the sun is in the center of the world and immovable from its place is absurd, philosophically false, and formally heretical; because it is expressly contrary to Holy Scriptures. 

2. The proposition that the earth is not the center of the world, nor immovable, but that it moves, and also with a diurnal action, is also absurd, philosophically false, and, theologically considered, at least erroneous in faith. 

Therefore . . . , invoking the most holy name of our Lord Jesus Christ and of His Most Glorious Mother Mary, We pronounce this Our final sentence: We pronounce, judge, and declare, that you, the said Galileo . . . have rendered yourself vehemently suspected by this Holy Office of heresy, that is, of having believed and held the doctrine (which is false and contrary to the Holy and Divine Scriptures) that the sun is the center of the world, and that it does not move from east to west, and that the earth does move, and is not the center of the world; also, that an opinion can be held and supported as probable, after it has been declared and finally decreed contrary to the Holy Scripture, and, consequently, that you have incurred all the censures and penalties enjoined and promulgated in the sacred canons and other general and particular constituents against delinquents of this description. From which it is Our pleasure that you be absolved, provided that with a sincere heart and unfeigned faith, in Our presence, you abjure, curse, and detest, the said error and heresies, and every other error and heresy contrary to the Catholic and Apostolic Church of Rome”. 

(THE FOLLOWING ARE EXCERPTED PORTIONS FROM THE SENTENCE OF THE TRIBUNAL OF THE SUPREME INQUISITION AGAINST GALILEO GALILEI, GIVEN THE 22ND DAY OF JUNE OF THE YEAR 1633)
"It being the case that thou, Galileo, son of the late Vincenzio Galilei, a Florentine, now aged 70, wast denounced in this Holy Office in 1615:

"That thou heldest as true the false doctrine taught by many, that the Sun was the centre of the universe and immoveable, and that the Earth moved, and had also a diurnal motion: That on this same matter thou didst hold a correspondence with certain German mathematicians....

"That the Sun is the centre of the universe and doth not move from his place is a proposition absurd and false in philosophy, and formerly heretical; being expressly contrary to Holy Writ: That the Earth is not the centre of the universe nor immoveable, but that it moves, even with a diurnal motion, is likewise a proposition absurd and false in philosophy, and considered in theology ad minus erroneous in faith.....

"Invoking then the Most Holy Name of Our Lord Jesus Christ, and of His most glorious Mother Mary, ever Virgin, for this Our definite sentence, the which sitting pro tribunali, by the counsel and opinion of the Reverent Masters of theology and doctors of both laws, Our Counsellors, we present in these writings, in the cause and causes currently before Us, between the magnificent Carlo Sinceri, doctor of both laws, procurator fiscal of this Holy Office on the one part, and thou Galileo Galilei, guilty, here present, confessed and judged, on the other part: 

"We say, pronounce, sentence, and declare, that thou, the said Galileo, by the things deduced during this trial, and by thee confessed as above, hast rendered thyself vehemently suspected of heresy by this Holy Office, that is, of having believed and held a doctrine which is false, and contrary to the Holy Scriptures, to wit: that the Sun is the centre of the universe, and that it does not move from east to west, and that the Earth moves and is not the centre of the universe: and that an opinion may be held and defended as probable after having been declared and defined as contrary to Holy Scripture; and in consequence thou hast incurred all the censures and penalties of the Sacred Canons, and other Decrees both general and particular, against such offenders imposed and promulgated. From the which We are content that thou shouldst be absolved, if, first of all, with a sincere heart and unfeigned faith, thou dost before Us abjure, curse, and detest the above-mentioned errors and heresies and any other error and heresy contrary to the Catholic and Apostolic Roman Church, after the manner that We shall require of thee.

"And to the end that this thy grave error and transgression remain not entirely unpunished, and that thou mayst be more cautious in the future, and an example to others to abstain from and avoid similar offences,

"We order that by a public edict the book of DIALOGUES OF GALILEO GALILEI be prohibited, and We condemn thee to the prison of this Holy Office during Our will and pleasure; and as a salutary penance We enjoin on thee that for the space of three years thou shalt recite once a week the Seven Penitential Psalms, reserving to Ourselves the faculty of moderating, changing, or taking from, all other or part of the above-mentioned pains and penalties.

"And thus We say, pronounce, declare, order, condemn, and reserve in this and in any other better way and form which by right We can and ought.”
Ita pronunciamus nos Cardinalis infrascripti.

Galileo's abjuration
“I, Galileo Galilei, son of the late Vincenzio Galilei of Florence, aged 70 years, tried personally by this court, and kneeling before You, the most Eminent and Reverend Lord Cardinals, Inquisitors-General throughout the Christian Republic against heretical depravity, having before my eyes the Most Holy Gospels, and laying on them my own hands; I swear that I have always believed, I believe now, and with God's help I will in future believe all which the Holy Catholic and Apostolic Church doth hold, preach, and teach.


But since I, after having been admonished by this Holy Office entirely to abandon the false opinion that the Sun was the centre of the universe and immoveable, and that the Earth was not the centre of the same and that it moved, and that I was neither to hold, defend, nor teach in any manner whatever, either orally or in writing, the said false doctrine; and after having received a notification that the said doctrine is contrary to Holy Writ, I did write and cause to be printed a book in which I treat of the said already condemned doctrine, and bring forward arguments of much efficacy in its favour, without arriving at any solution: I have been judged vehemently suspected of heresy, that is, of having held and believed that the Sun is the centre of the universe and immoveable, and that the Earth is not the centre of the same, and that it does move.


Nevertheless, wishing to remove from the minds of your Eminences and all faithful Christians this vehement suspicion reasonably conceived against me, I abjure with sincere heart and unfeigned faith, I curse and detest the said errors and heresies, and generally all and every error and sect contrary to the Holy Catholic Church. And I swear that for the future I will neither say nor assert in speaking or writing such things as may bring upon me similar suspicion; and if I know any heretic, or one suspected of heresy, I will denounce him to this Holy Office, or to the Inquisitor and Ordinary of the place in which I may be.


I also swear and promise to adopt and observe entirely all the penances which have been or may be by this Holy Office imposed on me. And if I contravene any of these said promises, protests, or oaths, (which God forbid!) I submit myself to all the pains and penalties which by the Sacred Canons and other Decrees general and particular are against such offenders imposed and promulgated. So help me God and the Holy Gospels, which I touch with my own hands.


I Galileo Galilei aforesaid have abjured, sworn, and promised, and hold myself bound as above; and in token of the truth, with my own hand have subscribed the present schedule of my abjuration, and have recited it word by word. In Rome, at the Convent della Minerva, this 22nd day of June, 1633.



I, GALILEO GALILEI, have abjured as above, with my own hand.”
WRITING 2: In no less than 150 words and on a separate sheet of paper, refer to the following topic: “The Inquisition’s methods of suppressing heresy were explicable in the context of the times and therefore the Church should not apologize for them”.
READING 2: The Malleus Maleficarum
THE FIRST PART TREATING OF THE THREE NECESSARY CONCOMITANTS OF WITCHCRAFT, WHICH ARE THE DEVIL, A WITCH, AND THE PERMISSION OF ALMIGHTY GOD.

PART I.

QUESTION I: Here beginneth auspiciously the first part of this work. Question the First. 

WHETHER the belief that there are such beings as witches is so essential a part of the Catholic faith that obstinately to maintain the opposite opinion manifestly savours of heresy. And it is argued that a firm belief in witches is not a Catholic doctrine: see chapter 26, question 5, of the work of Episcopus. Whoever believes that any creature can be changed for the better or the worse, or transformed into another kind or likeness, except by the Creator of all things, is worse than a pagan and a heretic. And so when they report such things are done by witches it is not Catholic, but plainly heretical, to maintain this opinion.

Moreover, no operation of witchcraft has a permanent effect among us. And this is the proof thereof: For if it were so, it would be effected by the operation of demons. But to maintain that the devil has power to change human bodies or to do them permanent harm does not seem in accordance with the teaching of the Church. For in this way they could destroy the whole world, and bring it to utter confusion.

Moreover, every alteration that takes place in a human body - for example, a state of health or a state of sickness - can be brought down to a question of natural causes, as Aristotle has shown in his 7th book of Physics. And the greatest of these is the influence of the stars. But the devils cannot interfere with the stars. This is the opinion of Dionysius in his epistle to S. Polycarp. For this alone God can do. Therefore it is evident the demons cannot actually effect any permanent transformation in human bodies; that is to say, no real metamorphosis. And so we must refer the appearance of any such change to some dark and occult cause.

And the power of God is stronger than the power of the devil, so divine works are more true than demoniac operations. Whence   evil is powerful in the world, then it must be the work of the devil always conflicting with the work of God. Therefore as it is unlawful to hold that the devil's evil craft can apparently exceed the work of God, so it us unlawful to believe that the noblest works of creation, that is to say, man and beast, can be harmed and spoiled by the power of the devil.

Moreover, that which is under the influence of a material object cannot have power over corporeal objects. But devils are subservient to certain influences of the stars, because magicians observe the course of certain stars in order to evoke the devils. Therefore they have not the power of effecting any change in a corporeal object, and it follows that witches have even less power than the demons possess.

For devils have no power at all save by a certain subtle art. But an art cannot permanently produce a true form. (And a certain author says: Writers on Alchemy know that there is no hope of any real transmutation.) Therefore the devils for their part, making use of the utmost of their craft, cannot bring about any permanent cure - or permanent disease. But if these states exist it is in truth owing to some other cause, which may be unknown, and has nothing to do with the operations of either devils or witches.

But according to the Decretals (33) the contrary is the case. “If by witchcraft or any magic art permitted by the secret but most just will of God, and aided by the power of the devil, etc . . . . ” The reference here is to any act of witchcraft which may hinder the end of marriage, and for this impediment to take effect three things can concur, that is to say, witchcraft, the devil, and the permission of God. Moreover, the stronger can influence that which is less strong. But the power of the devil is stronger than any human power (Job xl). There is no power upon earth which can be compared to him, who was created so that he fears none.

Answer. Here are three heretical errors which must be met, and when they have been disproved the truth will be plain. For certain writers, pretending to base their opinion upon the words of S. Thomas (iv, 24) when he treats of impediments brought about by magic charms, have tried to maintain that there is not such a thing as magic, that it only exists in the imagination of those men who ascribe natural effects, the cause whereof are not known, to witchcraft and spells. There are others who acknowledge indeed that witches exist, but they declare that the influence of magic and the effects of charms are purely imaginary and phantasmical. A third class of writers maintain that the effects said to be wrought by magic spells are altogether illusory and fanciful, although it may be that the devil does really lend his aid to some witch.

The errors held by each one of these persons may thus be set forth and thus confuted. For in the very first place they are shown to be plainly heretical by many orthodox writers, and especially by S. Thomas, who lays down that such an opinion is altogether contrary to the authority of the saints and is founded upon absolute infidelity. Because the authority of the Holy Scriptures says that devils have power over the bodies and over the minds of men, when God allows them to exercise this power, as is plain from very many passages in the Holy Scriptures. Therefore those err who say that there is no such thing as witchcraft, but that it is purely imaginary, even although they do not believe that devils exist except in the imagination of the ignorant and vulgar, and the natural accidents which happen to a man he wrongly attributes to some supposed devil. For the imagination of some men is so vivid that they think they see actual figures and appearances which are but the reflection of their thoughts, and then these are believed to be the apparitions of evil spirits or even the spectres of witches. But this is contrary to the true faith, which teaches us that certain angels fell from heaven and are now devils, and we are bound to acknowledge that by their very nature they can do many wonderful things which we cannot do. And those who try to induce others to perform such evil wonders are called witches. And because infidelity in a person who has been baptized is technically called heresy, therefore such persons are plainly heretics.

As regards those who hold the other two errors, those, that is to say, who do not deny that there are demons and that demons possess a natural power, but who differ among themselves concerning the possible effects of magic and the possible operations of witches: the one school holding that a witch can truly bring about certain effects, yet these effects are not real but phantastical, the other school allowing that some real harm does befall the person or persons injured, but that when a witch imagines this damage is the effect of her arts she is grossly deceived. This error seems to be based upon two passages from the Canons where certain women are condemned who falsely imagine that during the night they ride abroad with Diana or Herodias. This may read in the Canon. Yet because such things often happen by illusion are merely in the imagination, those who suppose that all the effects of witchcraft are mere illusion and imagination are very greatly deceived. Secondly, with regard to a man who believes or maintains that a creature can be made, or changed for better or for worse, or transformed into some other kind or likeness by anyone save by God, the Creator of all things, alone, is an infidel and worse than a heathen. Wherefore on account of these words “changed for the worse” they say that such an effect if wrought by witchcraft cannot be real but must be purely phantastical.

But inasmuch as these errors savour of heresy and contradict the obvious meaning of the Canon, we will first prove our points by the divine law, as also by ecclesiastical and civil law, and first in general.

To commence, the expressions of the Canon must be treated of in detail (although the sense of the Canon will be even more clearly elucidated in the following question). For the divine in many places commands that witches are not only to be avoided, but also they are to be put to death, and it would not impose the extreme penalty of this kind if witches did not really and truly make a compact with devils in order to bring about real and true hurts and harms. For the penalty of death is not inflicted except for some grave and notorious crime, but it is otherwise with death of the soul, which can be brought about by the power of a phantastical illusion or even by the stress of temptation. This is the opinion of S. Thomas when he discusses whether it be evil to make use of the help of devils (ii. 7). For in the 18th chapter of Deuteronomy it is commanded that all wizards and charmers are to be destroyed. Also the 19th chapter of Leviticus says: The soul which goeth to wizards and soothsayers to commit fornication with them, I will set my face against that soul, and destroy it out of the midst of my people. And again, 20: A man, or woman, in whom there is a pythonical or divining spirit dying, let them die: they shall stone them. Those persons are said to be pythons in whom the devil works extraordinary things.
3.1
Mark the following statements T (True) or F (False) according to the information provided in the text.

1. The text supports the idea that the existence of devils is a fact.

2. S. Thomas believes that magic does not really exist.

3. The Holy Scriptures explain that devils do have power over men.



4. All those who believe in the existence of witches believe in the existence of demons and all those who believe in the existence of demons believe in the existence of witches.

5. The fact that the God’s power is stronger than the devil’s in disputed by some.



1. (____)   2. (____)   3. (____)  4. (____)  5. (____)
3.2
Mark the alternative that best corresponds to the following statements 
according to the information provided in the text.
1.    
The Holy Scriptures state 

a) that the devil can interfere with the stars;
b) that all devils can do is ultimately permitted by the Almighty;
c) that witches are the faithful servants of a certain type of devils only;
d) that all sicknesses come from the devil.
2.
The central issue here discussed focuses on the fact that
a) there are no witches;

b) believing in witches presupposes the existence of devils;

c) to believing that there are no witches is a heretic belief;

d) the Episcopus states that the belief in the existence of witches and devils is not part of the Catholic doctrine.
3.
One of the following is not a heretic belief:

a) impediments are all product of magic;

b) the effects of magic are only an illusion;
c) witches do not act on the basis of diabolic commands;
d) the devil acts regardless of what God allows.

4.
The text maintains that

a) there is universal agreement on the actual existence of the devil;

b) witches and devils always work together;

c) orthodox writers state that not to believe in witches is a heresy;

d) witches are not only women.
5.
Devils

a) can perform many fantastic actions;

b) will always be angels;

c) used to work with witches, but no more;

d) are unable to do things that humans always do.
3.3
Answer the following questions in no less than 50 words each:
1)  What does Aristotle explain in his 7th book of Physics?

________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________
2) What is the difference between heresy and infidelity? ________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

3) In what two situations is S. Thomas mentioned?

________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

4)  What is the difference between heresy and infidelity?

________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

5)  State two limitations for the power of devils: 

________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________
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